
Bergr Sokkasons Michaels saga

Balduin's presence entirely, and provides the information
in the context of Roland's thanks to God .
.'-i.H. Bk. 24, ch. 19

Acceperat autem eodem die Rolandus eucharistiam ....

Hms. I 691/13
pakkar hann himneskum gu6i pa miskunn. pviat urn
morgininn fyrir orrostuna hafrii hann bce6i skriptaz ok tekit
corpus domini.

Similarly Bergr, though translating the last words almost
exactly, changes Roland's prayer "pro omnibus" who died
at Roncevaux to "fyrir ollum sinum brteorum" (691/26)
and alters the simple "obiit" to "sofnar i fri15i gu15s"
(691 / 27).

Then Bergr leaves all sources on Roland to draw his
own parallel between the deaths of Roland and Marsirius,
using quotations from the Psalms to support his point.
After this he returns to the Speculum Historiale for the
vision of Turpin, concerning the soul of Roland being
escorted to heaven by Michael, the only reason for his
inclusion of the Charlemagne material. 34

From here the saga goes on to standard Michael
material, that is the two apparitions of Michael on Mounts
Garganus and Tumba. Again there are versions of these
not only in the Speculum Historiale, but also in standard
compilations such as the Legenda A urea and the South
English Legendary. Berg's version of the story is
translated, as usual, not from the later compilations but
from the full Latin original. The complete story of the
Garganus apparition as printed by the Bollandist editors,
is taken "ex quinque aut sex mss. vetustissimis, collatis
inter se et cum aliis nonnullis". 35 The editors also
provide the information that the author is anonymous.

A comparison of Berg's work with the story printed by

,. For a full discussion of the relationship of the Charlemagne material in
Michaels Saga to the Karlamagnus Saga see P. G. Foote, The Pseudo-Turpin
Chronicle in Iceland: A Contribution to the Study of the Karlamagnus Saga
(r959), 22-25.

"Acta Sanctorum Septembris VIII (r865), 61.



Saga-Book of the Viking Society

the Bollandists makes it clear that a copy of this must have
been available to Bergr. It is not only that the two share
details which are not in the abbreviated versions of the
Speculum or the Legenda Aurea. Bergr, as is his normal
practice, expands, but it is expansion of points in the
same order as the original, and addition not of fact but of
suggestion. For example, the words Michael speaks when
he appears and explains who he is, are at first translated
exactly by Bergr.
Hms. 1694/27

ek Mikhael hofuoengill, er jafnan stendr j augliti guos .

Acta Sanctorum
Ego enim sum Michael archangelus, qui in conspectu Domini
semper adsisto.

But when Michael goes on to explain that he wants this
particular place on the hill to be preserved in his honour,
the Latin word simply indicates that it shall be kept safe
- tutum - which Bergr expands into "pure and holy, free
from all defilement and shedding of blood". 36 Then, where
the Latin text continues with the story, Bergr pauses in
his account to explain to his readers how it comes about
that Michael can be at the same time standing for ever in
the presence of God and also appearing to the bishop.
The whole of Berg's next chapter - about fifteen lines ­
is devoted to saying in greater detail what the original
says in two short sentences, namely that the bishop on
waking gave thanks for his vision, went to the hill and
saw two doors leading into a crypt which he was not yet
permitted to enter. Berg's expansion is mainly on the
subject of the bishop's emotional reactions to his situation
- praise, thanks, fear, wonder and so on. It is this kind
of expansion which can be misleading with regard to Berg's
sources. He sometimes gives the impression, when he
has more or less trebled the length of his original, that he
must have been supplementing it from somewhere. But

S. "hreinn ok heilagr, frjals af allri saurgan ok blocsuthelling" (Hms. I 694).
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on the contrary the more detailed the comparison one
makes, the clearer it becomes that, sentence by sentence
and point by point, Bergr is following the one original
text, and that all the intervening material is inserted to
emphasise motives, or to increase dramatic tension, or to
arouse greater awe and piety in his audience.

After this apparition Bergr goes on to a legend about
Bishop Bonus of Clermont. Here the relationship of
texts has complications of a different kind, since Bonus is
not usually connected with Michael material, but with the
Mary cycle of legends. In fact the story concerns a
miracle performed by the Virgin in a church of Michael,
which tenuous connection was sufficient for Bergr to
utilise the legend. He strengthens the connection by
inserting the occasional thanks or prayers of Bonus to
heilagr Mikhael (7°2/24, d. 702/37).

This legend of Bishop Bonus turns up twice in the
Norse versions of the Mary legends.!" once in a version
that has no connection with Michaels Saga, being
apparently a direct translation from the Speculum
Historiale, but secondly in an account almost identical
with the Michaels Saga, except in so far as, being back in
its rightful setting, Mary's name, not Michael's, occurs in
the prayers and thanks.

The relationship between the Icelandic versions of the
Bonus legend has already been investigated by Mattias
Tveitane'" who reaches the conclusion that the Mary text
here is based directly on the Michaels Saga, a hypothesis
which seems doubtful on the grounds that it is not
entirely probable that a collector of Mary legends would
look to Michaels Saga for a source, whereas it is evident
that Bergr is willing to use any material that he can make
appear relevant. Also the person putting the legend
back in the :'I'Iary cycle would need to have some evidence

37 C. R. Unger, Mariu Saga (1871), 544 fl. and II68 fl.
38 'Bonus, et latinsk Maria-dikt i norren prosaversjon', Maal og Minne

(1962), I09-2I.
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that this was where it belonged and the only evidence
possible would be a version with the original setting.
Mattias Tveitane also suggests that the manuscript of the
Mary text goes directly back to the main manuscript of
Michaels Saga, that is that Holm. I 4to must go directly
back to AM 6S7a 4to. Here, however, the evidence of the
fragment of Michaels Saga contained in Holm. 10 8vo,
fragment V Ir-2V, should be taken into account. Not all
of the fragment is legible, but of the part which is there are
a few sentences from the Bonus legend. The manuscript
is very close to both the others. I ts date has been placed
"circa 1400"39 which makes it later than the other
manuscripts of the Michaels Saga but earlier than Holm. I

4to. The divergences between the three manuscripts are
very slight, but since there are points in which Holm. I

4to is closer to Holm. 10 8vo than to AM 6S7a 4to, this
would seem to indicate that the suggested direct relation­
ship between Holm. I 4to and AM 6S7a 4to is improbable.
It seems likelier that the two descend from a common
original, an original which may well have been a series of
Mary legends. A possible stemma jn this case would be:

A common original: presumably
a collection of Mary legends

I
I

Michaels Saga

I
I

Holm. 10 8vo
I

Holm. I 4to

Such a stemma would account for the features which
Holm. 10 8vo has in common with both the other
manuscripts. If the source of the Michaels Saga version
were a vernacular collection of Mary legends, Bergr may
well have been copying exactly, as he does with the
Duggall material.

3. See Ole Widding, Hans Bekker-Nielsen, L. K. Shook, 'The Lives of the
Saints in Old Norse Prose: A Handlist'. Media:val Studies XXV (r963), 326.
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There is another occasion when Bergr has given an
account of an incident found elsewhere among Mary
legends. This is the story of the Dragon of Christchurch,
which comes in the Nikolaus Saga, and for which Professor
Turville-Petre-? posits one, possibly more, translations of
an original Latin text from which both the Mary and the
Nikolaus Saga versions were derived. It seems on the
basis of Professor Turville-Petre's evidence that Bergr
might well have been acquainted with a vernacular
collection of Mary legends, and this may have been the
one from which Holm I 4to was derived. One piece of
evidence that encourages this hypothesis is that the two
Mary miracles of which Bergr makes use are in the same
two manuscripts of Mary legends, and only in those two.
Of these two, one is a late paper manuscript AM 634-5
4to, which contains that version of the Bonus legend taken
from the Speculum Historiale, the other is Holm. I 4to.
Tenuous as the evidence is, it seems to point to an
Icelandic collection of Mary legends from which Holm. I

4to is derived, and which Bergr knew and drew on both in
the Michaels Saga and the Nikolaus Saga. The composi­
tion of M arlit Saga itself is associated with Holar by its
ascription to Kvgri-Bjorn Hjaltason.v and the subsequent
presence of one copy of a M arvu Saga there is attested by
the 1396 inventory. 42 That a collection of miracles
already in the vernacular should have been there in Berg's
time is therefore a not unreasonable conjecture.

Bergr is by now almost coming to the end of his saga.
He has one more apparition to record, the apparition of
Michael on Mount Tumba, which to some extent delibera­
tely duplicates the Mount Garganus story. Again he
takes the full Latin originals" and provides it with moral,

4. 'Legends of England in Icelandic Manuscripts', The Anglo-Saxons:
Studies . . . presented to Bruce Dickins (1959), 104-121.

41 "Var Kygri-Bjorn mikilshattar klerkr, sem auosynaz rna i pvi, at hann
hefir samsett Mariu sogu" (Bps. II 186). See G. Turville-Petre, 'The Old­
Norse Homily on the Assumption and the Mariu. Saga', Mediceval Studies IX
(1947), 133-4·

"Diplomatarimn Islandicum, III 613.
"Acta Sanctorum Septembris VIII (1865),76.
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dramatic, and emotional highlights. Whenever one of
the participants has visions of Michael, the Latin has the
brief "visio apparuit cuidam hornini" whereby the man
was warned or advised or exhorted. Bergr turns all these
episodes into dialogues, giving Michael lengthy speeches of
explanation, usually including the words, ":Pviat ek er
Mikhael hofuoengill", and prefaced by some indication of
the brilliance and glory of Michael's appearance.

Finally Bergr brings the saga to an end with material
from the Apocalypse about Michael's fight with the
dragon, and some statements adopted with acknowledge­
ment from Pope Gregory about the name Michael, and
the angelic nature and duties of angels as messengers of
God to mankind. These statements come from Gregory's
thirty-fourth homily, but since this is standard liturgical
material for Michael's day, and excerpts from it occur in
the lections of various breviaries, it seems quite likely that
it was from a liturgical source that Bergr adopted it,
especially since he puts it together with the relevant
Biblical material on Michael.

The references to sagas in the church inventories
indicate to some extent the interest in and demand for
hagiograpbical texts which Bergr was concerned to
supply. Between 1354 and 1394 there are sixteen
churches which are specifically mentioned as owning a
Nikolaus Saga, and one 1394 entry refers to the church's
possession of two copies of Nikolaus Saga, one new, the
other old. 4 4 In 1394 the church at Reykir in Tungusveit,
only a few miles from Holar, owned a Michaels Saga and
the church of Selardalur in Arnarfjorour had in 1354 both
the Michaels Saga and the Nikolaus Saga.

The evidence of inventories is by no means conclusive,
since the entries do not always make it clear whether the
reference is to Latin or vernacular versions, so that, for
example, the 1354 entry cannot be held to determine the
date of composition of the Michaels Saga. But entliu-

.. "Nikolaus saga ny og onnur forn" (Diplomatarium Islandicum, III 526).
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siasm was expressed for Berg's work by his contemporaries,
Einar and Arngrimr, and it seems quite likely that it was
popular. After all Bergr was a populariser. His main
concern in the presentation of his work is to make an
effect or stimulate a response. All the changes he makes
in his material are of this kind. If he sometimes seems
to be stating the obvious, it is because he wishes to make
material fully or immediately comprehensible, to reduce
to simplicity confusing theological matters. And because
to say simply "a man had a vision" seems to him to lack
dramatic impact, he tries to present the incident in visual
terms. His material may seem dull to a modern audience,
but he himself is clearly excited by its potentialities, and
if his rhetoric sometimes becomes oppressive, it is
compensated for by the genuine eagerness and interest
with which he explores and exploits his sources.
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STUDIER I SNORRES MYTOLOGI. By ANNE HOLTSMARK. Skrifter
utgitt av Det Norske Videnskaps-Akademi i Oslo. II Hist.-Filos.
Klasse, Ny Serie NO.4. Oslo: Universitetsjorlaget, 1964. 86 pp.

Professor Holtsmark studies the Prologue to Snorri's Edda and
many sections of the Gyljaginning in order to show how much
Snorri owes to pagan tradition and how much to his learning
as a medieval Christian. She is particularly well equipped
to undertake such a study by her intimate knowledge of the
earlier Christian literature of Norway and Iceland. She detects
numerous phrases and concepts in the Gyljaginning which Snorri
must have derived from homilies and other Christian sources.

At the outset, Professor Holtsmark makes it plain that Snorri
knew more about Norse myths than we can hope to know, but
his object in compiling the Edda was not purely scientific. He
must teach young poets to appreciate the allusions to myth made
by their ancestors. Snorri did not believe in heathen gods, nor
must his readers believe the stories which he tells in any other
way than he explains at the beginning of his book.

In his presentation of the northern Olympus, Snorri adopts a
variant of Euhemerism. The heathen gods, the lEsir, were men,
and they had come from Asia. They settled down in Sweden
and, by the force of their magic, caused themselves to be
worshipped as gods, apparently as the gods whom they themselves
worshipped.

The frame of the story told in the Gyljaginning is provided by
Gylfi (Gangleri), King of the Swedes. He was a magician, but
the magic of the lEsir was better than his, and they were able to
deceive him. The instruction given to Gylfi by Har, j afnhar
and prii5i is in the form of question and answer. This form is
not uncommon, and at least two precedents must have been
known to Snorri. The one was the pagan or pseudo-pagan poem,
Vajpruonismdl, in which Oi5inn and the aged giant Vafprufmir
ask each other questions, and the one who cannot answer must
lose his head. The motive of the wagered head is not carried
through in the Gyljaginning but, before the questions start,
Har tells Gylfi that he will not get out of Havaholl unharmed
unless he shows himself the wiser. In the end, after they have
told about the Ragnarok, Gylfi's informants vanish, as Professor
Holtsmark observes (p. 17).

The model for the dialogue form may be sought first in the
Vajprz:tonismdl, but Professor Holtsmark lucidly demonstrates the
influence of another work as well. This is the Lucidarius
(Elucidarius) , ascribed to Honorius Augustodunensis. This
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handbook of theology was translated into Icelandic in the twelfth
century and Snorri can hardly have failed to know it. This is
also in dialogue form, the disciple asking questions of the master,
and Professor Holtsmark mentions a number of phrases and
concepts which Snorri must derive from that book.

Once he is inside the frame of his story, Snorri is freed both of
the strictures of the Church and of scientific critics, and he
describes the heathen religion partly as an inverted Christianity,
as Professor Holtsmark shows in her book (pp. 35 fl.). The
arch-fiend, 66inn, is set in place of God; he dwells in his kingdom,
ruling everything great and small. He sits in Hlioskjalf, which
Snorri, following Christian imagery, sees as a throne (pp. 39 fl.).

If 66inn, the Alfotir, were the heathen God the Father, there
must be angels. The good ones were the ljosalfar (light elves),
and the place of the bad ones was filled by the dekhalfar (dark
elves), who were blacker than pitch. The term dokkaljar is not
found elsewhere, and Professor Holtsmark suggests (pp. 37-8)
that Snorri devised it for his own purpose.

The study of the pagan and Christian elements in the
Gyljaginning is complicated especially because the sources which
Snorri used were themselves influenced by Christian conceptions.
The VQluspd, one of the chief of Snorri's sources, is deeply
coloured by Christian symbolism. The god, Baldr, although
known in pagan times, was nearly a Christian figure and, as may
be gleaned from Professor Holtsmark's pages (pp. 72 ff.), he grows
more Christian in Snorri's hands. He resembles a Christus
Judex. Gefjun, an erotic, fertility goddess for the pagans,
becomes a virgin, and adopts qualities of Mary (pp. 69 ff.):

Many scholars half a century ago placed too much faith in
Snorri's Gyljaginning as a source of religious history. The
reaction was carried to extreme lengths by E. Mogk, who was
partly followed by W. Baetke. The danger now is rather that
the value of Snorri's work should be underestimated. Snorri
knew more Old Norse poetry than we know, and perhaps formless
tradition as well. The cow Auoumbla is not (despite Professor
Holtsmark's statement to the contrary, p. 28) named in the
Grlmnismal, and cannot be traced to any extant source, Christian
or pagan, which Snorri is likely to have known." but parallel
figures from Egypt, Persia and India suggest that Snorri learned
of Auoumbla from tradition, whether poetic or not.

Professor Holtsmark and most modern critics are satisfied that,
when he described the flood, in which all giants (hrimpursar) but
Bergelmir and his family were drowned in the blood of the
wounded Ymir, Snorri was thinking of the biblical Deluge, of
which he probably read in the Veraldar Saga of the twelfth



374 Saga-Book of the Viking Society

century. 2 It is, however, difficult to think of two floods more
dissimilar, and Snorri's story has more in common with stories of
floods recorded among unlettered peoples than it has with the
story of Noah. 3 It is possible that, in making four dwarfs uphold
the sky, Snorri was influenced by the corner pillars (hornstafir) of
medieval architecture. But at least one dwarf (Austri) seems to
have upheld the sky in pagan times. I would think that the
term dvergr (dwarf), used in medieval architecture for king-post
or queen-post, upholding the ridge-beam of a building, derives
from the pagan conception, rather than that the conception of the
dwarf upholding the sky derives from architecture.

Professor Holtsmark's work is a most valuable contribution,
not only to the study of Snorri as a mythographer, but also to the
study of Norse mythology.

G. TURVILLE-PETRE

1 Auoumbla (oldest of cows) is named in a pula (Den norsk-islandske
Skjaldedigtning, ed, Finnur J6nsson, I B (1912), 669). It is doubtful whether
this pula is old enough for Snorri to have known it.

a p. 53; d. Professor Holtsmark's paper in Maal og Minne (1946), esp. 53 ff.
a I have discussed this question briefly in Collection Latomus, XLV

(Hommages d Georges Dumizil 1960), 209 ft.

BIBLIOGRAPHY OF OLD NORSE-ICELANDIC STUDIES 1964. Edited
by HANS BEKKER-NIELSEN and THORKIL DAMSGAARD OLSEN
in collaboration with the ROYAL LIBRARY, COPENHAGEN. Munks­
gaard, Copenhagen, 1965. 72 pp.

It is good to welcome the second issue of the Bibliography of
Old Norse-Icelandic Studies. Perhaps I may be allowed to
paraphrase Dr Ole Widding's description, on p. IS, of the
publication of Rafri's edition of Fornmanna Sogur and say that
not the least admirable aspect of BONIS is that each issue has
come out on schedule, and that it is an admirable example of
scholarly co-operation. It is gratifying to see how willingly
scholars round the world comply with the request to submit
details of their publications. The result this year is 430 entries,
occupying pp. 27-64 of the bibliography. This is prefaced by
a short excellent article on Carl Christian Rafn, written by Ole
Widding.

Items Nos. 398 and 407 could perhaps have been added to
the list of references under "Bibliographies" in the index. Skuli
porsteinsson is inadvertently italicised in the same index on p. 70.
It is hard to see why Hugh Smith should appear as "Smith, A. H."
and "Smith, A. H[ugh]" in successive entries.

j, A. B. TOWNSEND
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GRADED READINGS AND EXERCISES IN OLD ICELANDIC. By
K. G. CHAPMAN. University of California Press, 1964. 72 pp.
14/-·

Up to now most students of Old Icelandic in this country have
acquired a rudimentary knowledge of the language either hy
working through some of the extracts in E. V. Gordon's An
Introduction to Old Norse, or simply by reading a text. Mr
Chapman's book is designed to spare the student some of the
initial difficulties which this method entails. It contains fifteen
chapters, each based on a short text (they get progressively longer
and more complex) taken from some better known works of
medieval Icelandic literature. The first of these are printed side
by side with a fairly literal English rendering, and all are followed
by little scraps of grammatical information. Chapter I for
example tells us that the nom. and gen. sing. of some masculine
nouns end in -r and -s respectively. The syntactical points
arising out of each text are then discussed, and there are exercises
based on the material introduced in the chapter concerned.
Finally there is a "review vocabulary".

By the time the student has worked through the book he may
well have a comprehensive knowledge of Old Icelandic
morphemics, but he is also likely to be exasperated.

Mr Chapman's book will doubtless be a help to some students,
but for those who know about grammatical inflection, particularly
that of the old Germanic languages, it is more likely to impede
than assist rapid progress. Surely the best thing to do when
beginning any language is to obtain an overall picture of its
structure. In the case of highly inflected languages this can be
followed by a systematic study of the various inflections. In my
view it is of little value knowing that the "nom. and gen. sing.
masc. and neut. of weak adj." are -i, -a, and -a, -a, respectively
(Ch. 3), if one knows nothing about the dat., ace., fem. or plur.
and cannot view the forms given as part of a whole. This is,
however, a quarrel with the method used by Mr Chapman.
Within the limitations of this method his book is competently
written. The extracts are carefully chosen to illustrate the
grammatical points, which for the most part are dealt with in
a clear and precise manner. In Ch. 1.2, however, it says of the
nom. sing. inflection of strong masculine nouns: "If the stem ends
in 1, n or s preceded by a stressed short vowel, the ending -r is
added as usual: dal-r 'valley', vin-r 'friend'." The third example
is lacking and I think it would be difficult to find. Furthermore
when the student is invited (p. 42) to "write the 3 sing. pres.
forms of the following verbs" on the same principle, it cannot be
right to include the verb vasa among them.
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I have only found a few printing errors (Glendenning for
Glendening and Fornrltafelag for Fornritafelag p. v , sogunni for
sogunni p. 28, and settr for sett p. 31), but the fact that p always
looks like a capital and 0 as though it were italicized somewhat
mars this good impression. The price of the book is rather high
for what it contains, and it is to be hoped that the remaining
sections of the complete course in Icelandic, of which this com­
prises the first volume, will not be as expensive.

MICHAEL BARNES

STUDIER I KRONOLOGISK METODE 1 TIDLIG ISLANDSK HISTORIE­

SKRIVNING. By 6LAFIA EINARSD6TTIR. CWK Gleerup, Lund,
1964. ix, 377 pp.

The dating of events from medieval sources has always been
a source of great difficulty for the modern historian. The modern
system, standardized in the West, of using the birth of Christ as
a fixed point, though based on the work of early scholars such as
Dionysus and Bede, was not consistently used until comparatively
late times. The year itself was reckoned as starting at different
points in the calendar, sometimes as now on rst January, often
in September and occasionally in March. The difficulty of
reconciling the varying preferences of the different chroniclers adds
considerably to the confusion. In the present volume an attempt
is made to examine and establish the dating systems used by early
historians of Scandinavia. The concentration is inevitably on
Icelandic works as the prime chronological, as well as historical,
sources.

Mrs Einarsd6ttir differentiates between learned systems, based
mainly on Easter tables and usually consisting of a constructed
time scale, and other and more popular methods which make
greater use of time intervals between important events. The
sagas, on the whole, prefer the popular method, whilst Ari
porgilsson, Sturla p6r6arson a-id the author of Prests saga
Guomundar g60a tend to make use of the more scholarly time
scale, though this is not their exclusive practice.

The first attempt to establish a chronology for the North was
probably made by Szemundr Sigfusson from Oddi, but so little of
his work has survived that Mrs Einarsd6ttir reserves the name
of father of Scandinavian chronology for Ari porgilsson, whose
fslendingab6k she examines with great care. Naturally, like
Sremundr, he made use of foreign models and sources, many of
them probably English. Crucial on this point is the use made of
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the saga of St Edmund, which Mrs Einarsdot.tir would still equate
with the life written by Abbo of Fleury, though this is disputed
by Ellehoj who favours De miraculis Sancti Eadmundi by
Herrnannus.!

According to Mrs Einarsdottir. Ari has four fixed dates in the
skeleton of Iris time scheme. The first is the death of St Edmund
of East Anglia in 870, the second the fall of Olaf Tryggvason in
1000, the third the defeat of Olaf Haraldsson in 1030, and the
fourth the end of a lunar cycle in II20. From these two points of
interest arise: first, that all refer to foreign and not Icelandic
events, and second, that they are all round figures. Why did Ari
choose them? The answer to the first must be that they were
well-established fixed points which satisfactorily covered the
period on which he was writing, and to the second that round
figures were the most convenient since Ari must have been using
Homan numerals. The actual date for the death of Edmund,
established for us by the Anglo-Saxon chronicle, must have been
A.D. 869 in our modern reckoning, since the Chronicle at this
point began the year on rst September. Ari was aware of this
because he dates the fall of Olaf Tryggvason as the year 1000, but
according to our reckoning it must have occurred in A.D. 999,
which must also be the year for the introduction of Christianity
into Iceland. The difficult figure 999 would not have suited Ari,
so he is careful to date not the coming of Christianity in June but
the death of Olaf Tryggvason in September. The same reasoning
led Ari to the extended discussion of the date II20 in connection
with the death of Bishop Gissur, which he was well aware took
place in I II8.

After Ari, however, the basis of reckoning seems to have
changed. Mrs Einarsdott.ir maintains that Bede's chronological
system was not used again in Iceland until we reach the works of
Sturla .porl'5arson. Instead the bishoprics of both Skalholt and
Holar seem to have accepted the chronology worked out by the
the Franco-German Cerlandus,> by which the birth of Christ
occurs in the year 8, so that there is a discrepancy of seven years
between the dates supplied during this period and our modern
reckoning.

In the so-called Family Sagas and in Sturla's l slendinga saga
a popular, more relative, chronology is preferred, but in Prests saga
Guomundar gaoa and Sturla's biographies of Hakon and Magnus
there is a return to a more scholarly system. The late thirteenth-

1 Svend Ellehoj, Den /Eldste Norrene Historieskrivning (1965), 64ff.
'See also Jon Johanneson, 'Tirnatal Gerlands i islenzkum riturn Ira

j?joi\veldisiild', Skirnir ex XVI (1952), 76-93.
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century Icelandic annals are based upon the earlier sagas. Mr­
Einarsd6ttir adds the attractive suggestion that the seeming
unanimity of the annals down to the year 1280 shews their main
source after islendinga saga to be Hakonar saga and Magnus saga.
She prefers this to the postulation by Storm of a proto-annal
composed at the end of the century.

This is an important, well-documented volume which, though
difficult to read, is easy to consult. The index is good and there
are four useful appendices: the years of office of the law-speakers
down to 1134, two charts facilitating the calculation of dates, and
the chronological structure of Prests saga Guomunda» g60a. At
the end of the volume there is an excellent summary which,
though sometimes a little obscure, presents a better than usual
synopsis of the critical findings and some of the argument.

A. R. TAYLO]{

VIKING COINS OF THE DANELAW AND OF DUBLIN. By I{. H. ;VI.
DOLLEY. The Trustees of the British Museum, 1965. 32 pp.,
map and 53 illustrations. 5s.

As the volumes of the Sylloge (now appearing with commendable
regularity from the British Academy and the Oxford Press) make
knowledge of our early coinage more easy of access, there is great
and increasing need for work by experts in the specific numismatic
field which will bring home to the general reader the main
conclusions of the specialist. Mr Michael Dolley has already
done precisely this for the Anglo-Saxon series in his British
Museum handbook A nglo-Saxon Pennies, and now performs
a similar but even more difficult task for all interested in the
Scandinavian invasions and settlements in Britain in his Viking
Coins of the Danelaw and of Dublin. The booklet is attractively
produced and the many illustrations of coins truly do illumine the
text. There are two main chronological sections, the coinage of
the Danelaw from the late 880's to a period shortly before the
death of Eric Bloodaxe in 954, and the coinage of the Hiberno­
Norse complex of York-Dublin from c. 995 to (in Dublin) c. II35.
The clarity of treatment (especially of the complicated political
situation at York in the 940's) is to be commended. Scandinavian
capacity to assimilate and to adapt permanently to the customs of
the countryside is firmly demonstrated in Mr Dolley's analysis.
Where coinage existed the Scandinavians copied, used, adapted;
where it did not, they contented themselves over long generation"
with ancient forms of barter and bullion. The early Danelaw
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coinages antedate by more than a century a native Danish
coinage within the modern bounds of Denmark. Among many
individual puzzles and curiosities the attention of the reader is
drawn to the use of lElfred's name on coins minted in areas under
Danish control, the implications of the fine St Edmund memorial
coinage in East Anglia, the old problems of Cunnetti and of
Orsnajorda (not Oxford), the odd epithet Ludo attributed to
Sihtric Caoch (PI. IX, 30), the use of Cununc (rex), and the strange,
belated imitation of the Agnus Dei at Dublin more than seventy
years after its appearance in Ethelred's England (p. 30). This is
a reliable, up-to-date guide to a body of primary evidence essential
for a full understanding of the nature of the Scandinavian
invasions of Britain.
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